TEILHARD
PERSPECTIVE

333

Volume 37, Number 1

α

Teilhard 2005

Spring

2004

Ω

Commemorating the 50th Anniversary
of Teilhard’s Death - Easter 1955
To celebrate and revisit Teilhard’s vision on the occasion of the 50th anniversary of his death
in New York City on Easter Sunday, April 10, 1955, a superb array of convocations is planned.
This preliminary calendar introduces events to be held in April 2005 in New York and in
Washington, DC, May 2005 at Marist College, Hyde Park, NY, and November 2005 at
Chestnut Hill College in Philadelphia.

New York City
Thursday, April 7, 2005
Commemorating the 50th Anniversary of Teilhard's Death in New York
Fordham University: Lincoln Center Campus
Speakers: Thomas King, Lothar Schafer, Henri Madelin

Friday, April 8, 2005
Global Spirituality and a Sustainable Future
United Nations: Dag Hammarskjold Auditorium
Invited speakers: Adnan Amin, Robert Muller
Confirmed speakers: Brian Swimme, Mary Evelyn Tucker
TEILHARD PERSPECTIVE is published by the American Teilhard Association, a non-profit organization whose goals
are to explore philosophical, scientific, religious and social concerns in the light of Teilhard’s vision
and to clarify the role of the human in this emerging understanding of the cosmos.
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Saturday, April 9, 2005
Cathedral of St. John the Divine

Host: Dean James Kowalski

Morning: Dialogue of Religion and Science
James Salmon, Kathleen Duffy, Lodovico Galleni, James Skehan,
Mark McMenamin, Harold Morowitz

Afternoon: Celebration of the Epic of the Universe
Governor Mario Cuomo, Ursula King, John Grim, Ewert Cousins
Music: Paul Winter

Sunday, April 10, 2005
Pilgrimage to Teilhard’s Grave Site
Jesuit Cemetery at the Culinary Institute of America, Hyde Park, NY

“Mass on the World”
St. Ignatius Church, NYC

Thomas King, SJ

For more information about the New York events, contact John Grim at
grim@bucknell.edu

Washington, DC

April 2005

Monday, April 11, 2005
Georgetown University

Afternoon: Teilhard and Science
Harold Morowitz, Mark McMenamin, James Skehan, Lodovico Galleni

Evening: Woodstock Forum
Program to be announced
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Tuesday, April 12, 2005
Afternoon: Teilhard and Theology
Speakers: Thomas King, John Haught, Mary Gilbert, Ewert Cousins
For more information about the Georgetown events, contact James Salmon, SJ at
jsalmon@loyola.edu

Marist College

Hyde Park, NY

May 2005

May 14, 2005 Tentative Date
For more information contact Brother Joseph Belanger in September at
Joseph.Belanger@marist.edu

Chestnut Hill College

Philadelphia

November 2005

November 17-19, 2005

Teilhard’s Legacy: Rediscovering Fire
John Haught, Ursula King, Thomas King, James Salmon
A Conference to celebrate 50 years of Teilhard scholarship
Call for papers on topics related to Teilhard’s work: the science-religion dialogue,
globalization, environment, the church, the future of culture, etc.
For more information about the conference, contact Prof. Kathleen Duffy at
kduffy@chc.edu

These Teilhard 2005 events are co-sponsored by:
American Teilhard Association
Cathedral of St. John the Divine
Chestnut Hill College
Earth Values Caucus
Fordham University
Georgetown University
Harvard Forum on Religion and Ecology
Marist College
Metanexus Institute for Religion and Science
United Nations Environment Programme
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associate, Emile Licent, notably alive. They attributed
Teilhard’s reputation there to his scientific work and his way
of dealing personally with his Chinese colleagues. In 2003,
the quarterly review of the Academy of Sciences of China, Di
Si Ji, published a special issue to commemorate this
anniversary. On October 16th and 17th the friends of Teilhard
attended a Conference on his Scientific Work at the
Paleological Institute of China. They also visited ZhouKoudian, the site near Beijing where the fossils of Peking Man
were found. A modern museum now accompanies the site.
The group also went to Tientsin, where Teilhard and Licent
worked many years, and to the place in Shanghai where
Teilhard’s sister, a Little Sister of the Poor, was buried in
1911. The highlight of the trip was on October 21 when they
went to the place in the Ordos desert where Teilhard wrote
“The Mass on the World.” There Teilhard’s grand-nephew,
Olivier Teilhard de Chardin, offered Mass weaving into the
service passages from that essay. Among those attending the
events were six members of Teilhard’s family and seven
Jesuits.
In this regard, we refer the reader to the new book Dragon
Bone Hill noted in the Reviews section, which affirms
Teilhard’s significant role in the Chinese fossil excavations.

Teilhard Studies Book Receives Award

Scanning the Horizon for Hope

We are pleased to announce that the collected edition of the
Teilhard Studies series was chosen as the best paperback
spirituality book of 2003 at the annual meeting of the Catholic
Press Association. Bill Burrows, Managing Editor of its
publisher Orbis Books, noted that the award is significant
because this category contains the largest proportion of
religious works. An announcement is posted at the CPA
website: www.catholicpress.org.
Kudos thus go to Mary Evelyn Tucker and John Grim who
conceived the idea for the book, contacted Orbis, and wrote
the Introduction, to Thomas Berry who initiated the Studies in
the 1978, to Donald St. John, current Studies editor and coeditor for the book, to Harry Buck as its long-time publisher,
to Donald Gray its first editor, to Brian Swimme for counsel
on the outline, to its authors and everyone who has written one
of the now almost 50 issues and to all the members of the
American Teilhard Association for keeping this vision alive
into a new century when it seems, as this award reflects, it is
especially relevant.

Mary Evelyn Tucker
We reprint this essay from the April 2004 issue of the
journal Conservation Biology.
It was written as a
commentary on ecologist David Orr’s article in the same
issue, “Hope in Hard Times.”
In driving from central Pennsylvania into New York along
the back roads before joining Interstate 80 east, I scan the predawn horizon. It is a late autumn landscape that greets me –
before the deep frost has penetrated the ground and the first
snow arrives. The fields have yielded up their corn, and their
stubble beard faces are waiting to be covered with the first
blanket of snow. As the road curves I feel myself leaning into
the fields to touch the varied contours of the land. Small
family farms nestle amidst the rolling Appalachian ridges in
the central Susquehanna River valley. They have not been
sucked up into the massive sweep of agribusiness that has
absorbed so many farms of the Midwest and the Great Plains.
Factory pig and chicken farms have (for the most part) been
kept at bay. The local farming economy is still viable here,
and the Pennsylvania Association for Sustainable Agriculture
is a vibrant, growing organizations. Signs of hope in troubled
times.
I glimpse in the blue darkness the faint outlines of a house
hugging the road. It stands in singular contrast to many of the
well-tended farms and carefully painted barns of the valley.
The sides of the house have been deteriorating for years. The
white paint has peeled gradually, and no fresh paint has
appeared to assuage its raw appearance. A few years ago one
side was painted, and then work shut down. The energy to
complete it, to give life again to a home, seemed to be
missing.

Teilhard Group Visits China
This note was communicated by Thomas King, SJ, a veteran
Teilhard scholar and theologian at Georgetown University.
Fr. King originally intended to join the group but has been
troubled by a hip injury and complications. We all wish Tom
well during his convalescence.
About 80 European friends of Teilhard went to China last
October to celebrate his memory on the 80th anniversary of his
first arrival there and his writing of “The Mass on the World.”
They were warmly received by Chinese authorities and
pleased to find the memory of Teilhard and his Jesuit
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What has caused this absence of purpose remains a mystery.
Lack of hope? This morning I sense something stirring as I
pass the house, but I can’t see clearly in the dark. I make a
note to look carefully on my return.
The first light appears now across the horizon of ancient
Appalachian ridges. These rolling mountains stretch like
fingers from northeast to southwest across Pennsylvania,
holding fertile valleys in their grasp. As I make my way up
from the valleys into the coal country near Scranton and
Wilkes Barre, the sun hits the mountaintops with an unusual
burst of clear light. The journey into the sunrise brings
freshness around each bend. Even here in these coal-mined
mountains, I note, restoration is possible.
Restoration leads me to recall David Orr’s essay. We have
come to depend on him for clear vignettes that, like a splash of
cold lake water, awaken the landscape of our body-mind. We
are, as he and others observe, at a critical point in Earth’s
history. The explosion of humans from 2 billion to 6 billion in
the last century means we have become a planetary presence
that is far from benign. As Orr notes, we have several options
in the face of growing environmental deterioration: avoidance
manifest in denial or ignorance, a technofix approach to
environmental problems, stoic resignation, or the comedy of
survival. One can add to this list from a variety of angles:
information overload resulting in paralysis in the face of
complex problems, the cornucopian optimism of those who
believe that there is more than enough to go around, and
economic naivete evident in the belief that if we continue to
“grow the economy” all will be well. In addition, we can turn
to the positive promise of a sustainable future as exemplified
in the local farming communities and restored coal mountains
in parts of Pennsylvania. There are imperfections here, to be
sure, but the tenacity of the human spirit to endure, to correct
course, and to flourish should not be underestimated. Nor
should the resilience of NGOs and national and international
environmental organizations in many parts of the world be
discounted, because they are critical seedbeds of hope.
There is no denying that one of the most vexing problems
we face as environmentalists is uncovering the wellsprings of
hope. Hope gives rise to the will, energy, and trust needed for
imaging and creating a viable future. As one official of the
United Nations Environmental Program suggested after the
1992 Earth Summit in Rio, “We have the scientific studies and
policy reports to assist this transformation to a sustainable
future. We don’t have the will – political and personal.”
Thus, we continue on our destructive course with only slight
adjustments. As E. O. Wilson asked in a New York Times
Magazine piece a decade ago, “Is humanity suicidal?” And
Peter Raven observed some 15 years ago that “We are killing
our world.”
The problems we are facing of suicide, biocide, and ecocide
require radical new thinking of the kind Orr and others in this
journal are identifying.
Are humans shutting down
ecosystems and destroying species at a rate greater than the
ability for natural recovery? Franz Broswimmer’s recent book
Ecocide warns that could be the case if appropriate action is
not taken. As Orr notes, action depends in large part on hope.
And where do we find such hope? Is the hope offered by our
religious traditions sufficient for this moment in Earth’s
history? They (and we) have never faced the question of

ecocide. So, although religions may be necessary to find our
way forward, they will not be sufficient in themselves.
We need a new ethics for the flourishing of life. And we
need to scan the horizon for indications of its emergence in
our times. The signs are numerous that something is indeed
coming into being in new relations between humans and the
Earth. Just as we feel ourselves at the precipice looking down
at our destructive powers, we see as well multiple creative
possibilities and projects arising. The Earth Charter, for
example, is a unique embodiment of our collective aspirations
to a global ethics for navigating our journey into a sustainable
future. This document, 10 years in the making, is a hopeful
sign of the emergence of a multiform planetary civilization
guided by a comprehensive global ethics. Situated within
evolutionary history and shaped by biological understanding
of Earth’s systems, the charter holds great promise in
ambiguous times (please see www.earthcharter.org).
Hope emerges in unexpected ways during a journey, and so
it is for me as I return from urban intensity back to the
Appalachian farmland. The land draws me in with unnamed
possibility as I turn the bend to greet my favorite sloping field.
Somehow the contour of that land and the lone corn bin elicits
from me energies of hope and expectation. There is a felt
kinship here resting on the related rhythms of cultivation –
human and natural. As the seeds of winter wheat are being
planted, we nurture our own inner landscape. This is cause for
gratitude and celebration of life’s renewing powers.
But can we muster the energy to renew this ancient
relationship with our home, both personal and planetary? I
wonder about this as I approach the paint-peeling homestead.
In the late afternoon light the deteriorating house emerges on
the horizon.
Suddenly I see it, hope exploding with
determined will – the home has been transformed with a new
coat of paint. Nearly finished, it stands out against the freshly
falling snow. Humans do have the energy and ingenuity to
restore their home. All that is required is to evoke the will, the
humanity, and the trust that our journey with this remarkable
blue-green planet is entering another phase of promise and
possibility.

Select Teilhard Quotes
These selections from Teilhard’s many writings have been
chosen by Sion Cowell, chairman of the British Teilhard
Association for many years, as an inspiration for the 2005
conferences and celebrations. He is also the author of The
Teilhard Lexicon: Understanding the Language, Terminology
and Vision of the Writings of Pierre Teilhard De Chardin and
the translator of a new edition of The Divine Milieu (both
available from amazon.com). Sion is presently receiving
treatments for cancer and we send best wishes during this
difficult period.
Seeing. One could say that the whole of life lies in seeing —
if not ultimately, at least essentially. To be more is to be more
united — and this sums up and is the very conclusion of the
work to follow. But unity grows, and we will affirm this again,
only if it is supported by an increase of consciousness, of
vision. That is probably why the history of the living world
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can be reduced to the elaboration of ever more perfect eyes at
the heart of a cosmos where it is always possible to discern
more. Are not the perfection of an animal and the supremacy
of the thinking being measured by the penetration and power
of synthesis of their glance? To try to see more and to see
better is not, therefore, just a fantasy, curiosity, or a luxury.
See or perish. This is the situation imposed on every element
of the universe by the mysterious gift of existence. And thus,
to a higher degree, this is the human condition.
(The Human Phenomenon, trans. Sarah Appleton-Weber, p. 3)

Creation, incarnation and redemption are to be seen as no
more than three complementary aspects of one and the same
process. (Reflections on Original Sin, 1947, X, p. 198 E)
The mystical Christ, the Universal Christ of St Paul has
neither meaning nor value in our eyes except as an expression
of the Christ who was born of Mary and who died on the
Cross. (The Divine Milieu, 1926-1927, IV, p. 105)
Adherence to Christ in the Eucharist must inevitably, ipso
facto, incorporate us a little more fully on each occasion in a
christogenesis which itself... is none other than the soul of
universal cosmogenesis.
(Introduction to the Christian Life, 1944, X, p. 166)

The day will come when, after harnessing space, the winds,
the tides, gravitation, we shall harness for God the energies of
love. And on that day, for the second time in the history of the
world, man will have discovered fire.
(The Evolution of Chastity. Toward the Future, p. 86-87)

Faith in humankind does not appear capable of being satisfied
without a fully explicit Christ... Any other method would only
lead to confusion or to syncretism without any vigour or
originality... What we lack is the clear perception of a welldefined (and real) idea of God and an equally well-defined
idea of humankind. If each group maintains its own type of
God and its own type of humankind... no agreement can be
taken seriously: it will do no more than produce equivocations
or pure sentiment. (Ecumenism, 1946, IX, pp. 197-198)

The phrase “Sense of the Earth” should be understood to mean
the passionate concern for our common destiny which draws
the thinking part of life ever further onward. In principle there
is no feeling which has a firm foundation in nature, or greater
power. But in fact there is also no feeling which awakens so
belatedly, since it can become explicit only when our
consciousness has expanded beyond the broadening, but still
far too restricted, circles of family, country and race, and has
finally discovered that the only truly natural and real human
Unity is the Spirit of Earth.
(Pierre Teilhard de Chardin: Building the Earth, p. 43)

The Church, the reflectively christified portion of the world,
the Church, the principal focus of interhuman affinities
through super-charity, the Church, the central axis of universal
convergence and the precise point of contact between the
universe and Omega Point.
(My Fundamental Vision, 1948, XI, pp. 191-192)

Human Energy presents itself to our view as the term of a vast
process in which the whole mass of the universe is involved.
In us, the evolution of the world towards the spirit becomes
conscious. From that moment, our perfection, our interest, our
salvation as elements of creation can only be to press on with
this evolution with all our strength. We cannot yet understand
exactly where it will lead us, but it would be absurd for us to
doubt that it will lead us towards some end of supreme value.
From this there finally emerges in our twentieth century
human consciousness, for the first time since the awakening of
life on earth, the fundamental problem of Action. No longer,
as in the past, for our small selves, for our small family, our
small country; but for the salvation and the success of the
universe, how must we, modern men, organize around us for
the best, the maintenance, distribution and progress of human
energy? (Pierre Teilhard de Chardin: Building the Earth,
“Human Energies” p. 67-68)

Through the incarnation God descended into nature in order
to super-animate and take it back to him.
(Mysticism of Science, 1939, VI, p. 178)
The Cross is not a shadow of death, but a sign of progress.
(Christianity in the World, 1933, IX, p. 108)
It has sometimes seemed to me there are three weak stones
sitting dangerously in the foundations of the modern Church:
first, a government that excludes democracy; second, a
priesthood that excludes and minimises women; third, a
revelation that excludes, for the future, prophecy. (Letter to
Christophe de Gaudefroy, 7 October 1929, Lettres inedites, p.
80)

Science alone cannot discover Christ. But Christ satisfies the
yearnings that are born in our hearts in the school of science...
Science will, in all probability, be increasingly impregnated by
mysticism. (My Universe, 1924, IX, p. 83)

The future is more beautiful than all the pasts.
(Letter, 5 September 1919, Making of a Mind, 306)
I, Lord, for my very lowly part, would wish to be the apostle
and (if I dare be so bold) the evangelist of your Christ in the
universe. (The Priest, 1918, XII, 219)

The great cosmic attributes of Christ, those which (particularly
in St John and St Paul) accord him a universal and final
primacy over creation, these attributes... only assume their full
dimension in the setting of an evolution... that is both spiritual
and convergent. (Catholicism and Science, 1946, IX, p. 189)

Love is the most universal, the most tremendous and the most
mystical of cosmic forces. Love is the primal and universal
psychic energy. Love is a sacred reserve of energy; it is like
the blood of spiritual evolution.
(The Spirit of the Earth, 1931, VI, 32, 33, 34)

Christ has a cosmic body that extends throughout the universe.
(Cosmic Life, 1916, XII, p. 58)
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Assisi Jungian Conferences

In the beginning was Power, intelligent, loving, energising. In
the beginning was the Word, supremely capable of mastering
and moulding whatever might come into being in the world of
matter. In the beginning there were not coldness and darkness:
there was Fire.
(The Mass on the World, 1923, XIII, 121-122)

The Assisi Society, founded by psychologist and author
Michael Conforti and based in Brattleboro, Vermont, runs an
annual series of conferences both in Assisi, Italy and in
Vermont. Information is available at their website:
www.assisiconferences.com. They also print a brochure which
can be requested at: assisi@together.net. One project of the
Society is to explore a deep affinity between archetypal
psychology and dynamic complex systems.
The May 2004 Vermont seminar was on Jung and the
Objective Psyche: Transformations of Psyche in Matter. The
keynote was given by Jungian scholar Robin Robertson who
spoke on Chaos, Emergence and Alchemy: Jung’s Approach
to the Numinous. The Assisi, Italy conference held July 13-20
had as its subject The Objective Psyche: Jung, Dreams and the
New Sciences. Its faculty included the mythologist Christine
Downing, holistic biologist Rupert Sheldrake and Marion
Woodman, Jungian analyst.

Fabricated Nature?
Biotechnology, Theology and Ethics
An International Conference on Environmental Issues
Cecilia Dean-Drummond, a Teilhard scholar and editor of the
British journal Ecotheology:The Journal of Religion, Nature
and the Environment sends this announcement of a conference
at the University College in Chester, UK on July 8 to 11, 2004.
It is sponsored by the Centre for Religion and the Biosciences
at that College. Among the lectures and invited speakers are:
Gaia - Gift to Science and Theology
Dr. Anne Primavesi - Freelance Ecotheologian

Power Over vs. Co-Creativity
This is the engaging name of a one day workshop given by
Claire Danielsson, whose doctorate is from Fordham
University in social psychology. An accredited educator and
counselor in dispute resolution for many years, she is currently
the Steward of Boughton Place: A Lifelong Learning Center
for Re-Inhabiting the Earth in Highland, New York.
Information can be accessed
at their website:
www.boughtonplace.org. A workshop of 10-14 people can be
held there or at another location if a group of such size can be
gathered. Dr. Danielsson draws on the work of Thomas Berry,
J. L. Moreno, the founder of psychodrama and sociodrama,
and many others, in the days’ presentation. These excerpts are
from the seminar description:
When the environment is life threatening, what is the best
response? This presentation will explore the historical roots
of the Western European legacy of the human need for power
over nature and each other, the basis of our modern dilemma
about relationships. We will dramatize and discuss four
models that have explained relationships, mostly coming out
of the Enlightenment: the machine, the computer, hierarchical
power as expressed by Francis Bacon, and the ‘we are all
related’ model from Native Americans and other indigenous
peoples. New models for social structures and social healing
will be discussed as we move to reclaim ourselves as parts of
a living organism in a fluid, ever-changing universe.

Limits: Intrinsic, Sociological, Altruistic or What?
Prof. R.J. Berry - Professor in the Department of Biology,
University College London
Thirsty for Water, Thirsty for Life: Water-harvesting in
the Aravalli Mountains of Rajasthan.
Prof. Mary Grey, D.J. James Professor of Pastoral Theology,
University of Wales, & Dr. Nicholas Grey
At Nature's End? The Domestication of Nature and the
Rioting of God Dr. Peter Scott - Senior Lecturer in Theology,
University of Gloucestershire
Bio-fuels – A Sustainable Option for Future Mobility?
Dr. Lionel Clarke - Fuel Account Manager, Shell Global
Solutions (UK)
Techno-demonology:
Environmental
Risk
and
Unrecallable Agency Dr. Bronislaw Szerszynski - Lecturer
in the Institute for Environment, Philosophy and Public
Policy, Lancaster University
Environmental Ethics, Policy-making and Biotechnology
Prof. Mikael Stenmark - Professor in the Philosophy of
Religion, Uppsala University Sweden

International Conference
on Complex Systems
May 2004

Naturally Ambivalent Biotechnology: Feminism and
Theological Ethics Dr. Heather Eaton - Professor in the
Department of Theology University of St Paul's, Ottawa
Conference papers will be considered for publication in a
special issue of Ecotheology. We note that this journal will
also be publishing a special issue in the coming months
devoted to Teilhard de Chardin. The publishers website where
the journal can be reviewed is: www.equinoxpub.com.

This biannual meeting held in Boston has become a locus for
the conceptual frontiers of scientific and mathematical
thinking, whose current outlines are of much interest for the
Teilhardian vista. It is organized and run by the New England
Complex Systems Institute, NECSI, an independent group
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which seeks to study, communicate and implement this
creative approach to understanding nature and society. Their
website is www.necsi.org where the conference program and
book of abstracts can be accessed. Notable presenters
included Stephan Wolfram, Alvin Toffler, Steven Strogatz,
Alan Guth, Nobel laureates Leon Cooper and Brian
Josephson, Gene Stanley, Ricard Sole, Stuart Kauffman, Lisa
Marie Meffert, and Terrence Deacon. Morning plenary talks
with afternoon and evening breakout sessions allowed for
many speakers and much discussion. It also provides space
for scholars and graduate students from around the world to
give a Power Point presentation of their research and ideas.
As a review, a few general observations are appropriate.
This is the third conference I have gone to and it seems that
the endeavor has lately converged on a definition of complex
systems and what they do. In generic, technical terms, their
self-organizing, emergent behavior results from many
independent agents which interact locally, guided by tacit
rules or norms. This activity takes place within a landscape
which is both adapted to and modified. As this proceeds a
division of labor takes place which forms modular
components. Cooperation becomes more advantageous than
competition. As entities and modules within their environment
grow in complexity they converge to form a new level or
sphere of integral identity. But all this goes on without any
central direction. Typical instances are how bacteria grow
viable colonies or a brain develops.
The leading edge of science is now the application of this
universal ‘complex adaptive system’ to every natural domain
from clusters of galaxies to molecular genetics, the symbiotic
cell, to the evolution of multicellular organisms, animal and
human societies, language and the Internet. In each case many
elements such microbes, schooling fish or people interact by
chemical potential, visual signal or dialogue, according to an
agreed protocol, from which arises a composite whole system,
largely unbeknownst to those that created it. (For a historical
reference, these phenomena could be seen as a later version
Thomas Aquinas’ “analogy of proper proportion” and of
Alfred North Whitehead’s organic philosophy.)
As an example, on one afternoon I attended talks in
different sessions about gene regulatory networks, species
biodiversity and social assemblies where each topic was being
studied by an approach known as “artificial neural networks,”
another name for the ubiquitous complex system. And this
method isprings from how the brain organizes itself through
nested levels of interacting neurons. As a result, the emergent
process in each case is seen as a cognitive learning process, so
that a collective “intelligence” is achieved. In all these realms,
a constant evolutionary propensity toward a parallel increase
in complexity and sentience seems at work.
As a consensus result, the old Darwinian evolution by
vicarious mutation and selection in a mechanical, expiring
universe is inadequate and set aside. But these broad advances
have not yet merged into a paradigm shift or Copernican
revolution to a cosmos that spontaneously grows in intricate,
personified vitality. Yet in 2004, the evidence for and
explanation of an encompassing, purposeful cosmic genesis
seems to be reaching an imminent breakthrough.

Natural Genesis Website
By the time this newsletter is received my website with the
address www.naturalgenesis.net should be up and running.
Its subtitle is: A Sourcebook for the Worldwide Discovery of a
Creative, Organic Universe. As an annotated bibliography
and anthology with over 1400 entries, it attempts to gather,
arrange and report the extensive, diverse literature for the
complexity sciences just noted, along with many other areas,
in support of the embryonic, numinous universe they are
finding.
The site is an expanded version of the Science Bibliography:
“The Emerging Discovery of a Self-Organizing Universe”
posted at the Forum for Religion and Ecology website,
founded and directed by Mary Evelyn Tucker and John Grim,
hosted by the Harvard University Center for Environmental
Studies and located at www.environment.harvard.edu/religion.
There is a quite Teilhardian basis for the website. At our
post 2000 global closure of history, we seem to have reached a
threshold of the integral humankind that Teilhard once
foresaw. As still another self-organizing system, this cerebral
noosphere seems to be converging and emerging to its own
knowledge. But this is not yet appreciated by the constituent
members who created it. By means of this “learning planet”
perspective, a common understanding and dispensation of a
life-affirmative cosmology is apparent, of which we are in
much need today. As a collaborative work in process, readers
are invited to propose additional references. An email address
earthlearn@charter.net is listed for this purpose.
Much more exposition is contained on the site; noted here is
its condensed topical outline. Part I, The Genesis Vision,
surveys the overall narrative. Part II, A Planetary Learning
Experience, provides background by noting this nascent image
is inherently compatible with religious expressions. Parts III,
A Biological Universe, and IV, A Cosmic Code, document
this genesis creation and the universal complementarity from
which it springs. As a result, an oriented evolution with a
cognitive, personal and spiritual axis becomes evident, as Part
V, A Quickening Evolution, reports. An extensive Part VI,
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Earth Life Emergence, then shows how the same complex
system, with its reciprocity of agency and communion, is
manifest at each stage from its origin to humankind. Finally
Part VII, A Genesis Future, explores how a sustainable,
sacred, earth community may be founded upon this
cosmological guidance.

The Spiritearth Center presents the Sacred Universe Award,
depicted above, to persons “who have made a significant
contribution toward a more viable mode of human presence
upon Earth, a more viable Earth-human relationship.” Among
recipients are Thomas Berry, Brian Swimme and Miriam
Therese MacGillis. The 2003 award was presented to Mary
Evelyn Tucker and John Grim.
Their URL is
www.spiritearthnet.org and address is 1515 W. Ogden
Avenue, LaGrange Park, IL 60526. These are excerpts from
the website:

Next Teilhard Study by Ewert Cousins
The next Teilhard Study, No. 49, will be Teilhard’s Concept
of Religion and the Religious Phenomenon of Our Time by
Ewert H. Cousins, a past-president of the American Teilhard
Association and emeritus professor of theology at Fordham
University.
The paper is of special interest since it was originally given
at the UNESCO Conference on Teilhard de Chardin in Paris in
September 1981, on the centennial of his birth, and was the
first presentation of Dr. Cousins’ concept of a Second Axial
Period of global religious florescence, which has now gained
currency. Not previously in print, it is exceptionally timely as
clashes amongst First Axial religions and with modern secular
civilizations now proliferate. It joins Teilhard’s sense of a
complexifying biosphere and noosphere with an emerging
earth-centered spiritual consciousness of much import today.

Today a new story comes to us from science. It is a story that
casts new light upon the meaning of our lives. We come out of
a 13.7 billion year evolutionary unfolding of the Universe. The
creativity of this process flows within each of us. We, like
Earth itself, are literally made of stardust.
When we drink a glass of water, that water soon becomes
our hopes and fears, our successes and failures, our songs and
dances and poetry and prayers.
We are in relationship with all living beings. Genetically we
are cousins. We are recognizing in our own time that all of
life is interconnected; that we humans are part of a great
community of life.
Matter is sacred. All of life is sacred. Everything that
participates in the mystery of existence is a manifestation of
the divine. Justice for Earth and justice for Earth’s human
community is one justice.

Spiritearth

Positive News From Around the World

“A center and a network whose focus is contemplation,
reflection, justice-making in the Ecozoic era.”

In the midst of our daily deluge of awful events, many good
works that offer a peaceful, tolerant, sustainable alternative
often go unreported. One source to correct this is
www.positivenews.org.uk where articles from the newspaper
that this group publishes can be accessed. Typical stories are
about an Institute for Community Currencies, a Gather the
Women conference, the Global Charter for Renewable
Energy, creative flag painting in Bali, and Cafedirect which
empowers local coffee growers in Tanzania and distributes
their produce.
Subscriptions are available on the Internet or from Positive
News, US Edition, 213 First St., Ithaca, NY 14850.

Offering both a newsletter and a website, this notable
endeavor was founded and is facilitated by John Surette, SJ
and Mary Southard, CSJ. From their website, Fr. John says
that what is most important in his life is listening to the Divine
foundational revelation of the Universe/Earth, and assisting
others to listen. Mary Southard, in her life and through her art,
speaks of a new way of experiencing the natural world and
shares with us its numinous implications for our lives.
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The Hopefulness of Teilhard
Dominic Roberti

Oneness in Peace Spiritual Center

It was in the heady days of the 1960’s that I first
encountered The Phenomenon of Man, and I was captivated
most of all by Teilhard’s image of the end toward which
evolution was moving, the Omega Point. It seemed quite
reasonable to consider that the leading edge of evolution had
shifted from the too-slow-biological to a much more
appropriate cultural mode.
In his introduction to the
Phenomenon, Julian Huxley lends his considerable scientific
authority to such a view, and I needed no further evidence.
As a newly minted Ph.D. in physical chemistry just launched
on a university teaching career, I embellished the vision from
my own perspective. I imagined the formation of a kind of
super-human organism in which individual human beings
constitute the units of an organic collectivity. I saw this
development as an analogue to the biological process
whereby, for example, in the jellyfish individual single-cell
organisms cluster cooperatively into a symbiotic unit. I was
fascinated by the notion that cultural evolution would bring
about so highly adapted a human society that the cooperative
activity of individual human persons would function like the
cells of a biological organism.
I was concerned, of course, about an understandable human
fear – the submerging of individual identity and free will into
the collective super-organism, a kind of totalitarian state
beyond any previously known. I was reassured by a careful
reading of the full context of Phenomenon. Teilhard, I
realized, would not propose an evolutionary process which, in
effect, would be a step backward. What had been gained in
the move toward consciousness would not subsequently be
lost. Rather, we could look forward to an even higher
consciousness which would include greater individuality and
freedom of will. Exactly how this would be I took as a
paradox, perhaps the best language to describe what is beyond
our present experience. I was also comforted by some notions
of Thomistic philosophy which consider that a person is most
free when choosing the good and less free when choosing a
lesser good.
During my teaching career I gradually became more aware
of the looming ecological crisis. I began to introduce
ecological topics into my courses. As I neared retirement, I
was devoting a major portion of my teaching to courses
involving energy alternatives and environmental pollution.
It was at that time that I was invited by Tom O’Rourke, the
charismatic leader of the Catholic Peace Fellowship (CPF), the
Philadelphia Chapter of Pax Christi, to join a study group
considering the thought of Thomas Berry and Brian Swimme.
I had never heard of either of them. My perspective on the
environment was suddenly broached into a whole new worldview. At the same time, my earlier interest in Teilhard was
immediately rekindled.
I was the only member of the study group who was trained
in science, and my undergraduate years at a Jesuit college
included a number of courses in philosophy and theology. As
a result, I was able to offer comments which the group found
helpful. Some members of the group began to urge me to

An extraordinary “sacred holistic oasis of quiet and caring”
resides in Germantown, NY. Founded a decade ago by Claire
Langie and Vergilia Jim, OSF, this center serves as a retreat
for “inner healing, peace and personal growth.” In this regard,
innovative programs in childhood education, holistic lifestyle
and health, creativity in the arts, and mindful spirituality are
offered.
The Center is housed in an 1890 Victorian and adjacent
Guest Cottage on a knoll in the Hudson Valley orchard
country. The grounds include a spacious swimming pool, a
screened gazebo, chapel and holistic resource library. Guest
rooms are either in the house or cottage for nightly or weeklong stays. Small group meetings, staff days, and seminars are
welcome. “Picture perfect cuisine” completes the ambiance.
Occasional programs are conducted throughout the year. A
typical and quite timely offering is Peace: Breathing In,
Breathing Out the Sacred, held July 11-17, 2004. “This
week’s retreat invites into the intimacy of God’s Presence. It
is a time to step out of the chaos, find relief from exhaustion
and move into a resting place from our over-scheduled lives.
It is a time to be gently drawn into a loving and peace-filled
contemplative relationship with the Indwelling Presence of
our beloved God.”
An extraordinary outreach draws on Vergilia and Claire’s
many years in inner-city and third world settings as educators
and counselors.
Their Holistic Orientation for Peace
Education HOPE program is noted for its effectiveness in
conveying respectful self-esteem, community skills, creative
imagination, and environmental sensibilities to both students
and teachers. Thomas Berry has said of their Peace Begins
With Me guide: “Such a wonderful, fascinating playful book
as you have done! Just what children (and all of us) need for
our journey into the third millennium.”
The Oneness in Peace Spiritual Center is located at 49 Main
Street, Germantown, NY 12526, phone (518) 537 5678.

Reflections on Teilhard by Members of the
Manhattan Discussion Group
This Teilhard Discussion Group was founded in Spring 2000
by Jean Maalouf and Terri Heveran to provide a forum in New
York City for sharing ideas on Teilhard and his message for
today’s world. Meeting monthly on Sunday afternoons,
attendees may discuss personal interests, read Teilhard, read
about him, and try to relate his thinking to their own situations
and to current affairs. For information about the group and
meetings, contact Terri Heveran at (212) 759 2106, email:
THeveran@aol.com. (Thank you to Terri for carefully proof
reading this Perspective issue.)
We are pleased to include two essays by members of the
Manhattan group expressing their encounters with and
appreciations of Teilhard. In the last issue were printed
reflections by Richard Jordan and Terri Heveran, in this
number by Dominic Roberti and Joan Boyle.
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bring the message to a wider audience by giving talks and
conferences, and I made a modest beginning in this direction.
A few years later, Tom O’Rourke was stricken with lung
cancer and died within a few months. CPF members were
devastated by his loss, and there was almost a sense of despair
about how the work would go on without him. In a
memorable meeting, however, one after another volunteered to
take up a portion of the responsibility which had been Tom’s.
I volunteered to take up the “Universe Story” part of it and
began to write an article on the Thomas Berry outlook for each
issue of the CPF newsletter. When I retired from teaching, I
sought out opportunities to spread the message, and I have
given numerous talks to audiences of many types.
When I speak to groups, many in the audience are inclined
to pessimism. I stress the sense of hopefulness about the
future which I sincerely feel. In large part, my hopefulness is
based on Teilhard’s vision of the Omega Point. I am
convinced that evolution is not blind, that it is moving in a
direction of higher consciousness, and that it will result in a
utopian society in the future. My audience is not always
convinced.
There is the objection that there have been many utopian
schemes in the past, and none has lasted more than a relatively
few years. My reply is that this time it is different. For one
thing, the conditions have never been so critical (in
evolutionary terms, the stress of the environment toward
change has never been greater).
Depletion of natural
resources and increased pollution will soon make it obvious
that cooperation must replace competition. It is the same kind
of pressure which presumably once drove competing small
family units to merge into clans and then clans into tribes and
finally to nation-states.
For another thing, I sense that there is an enormous hunger
for spiritual nourishment, particularly among people who do
not consider themselves “religious.”
They range from
counter-cultural radicals to thoughtful but uncomfortable
conformists. I believe that from them there is in the making a
critical mass which could quickly transform society.
I usually point out that the thrust of evolution, while it seems
logical enough when we look back on it, always comes as a
surprise when we look into the future. Evolution is the
ultimate in creativity, bringing forth unimaginable new forms
to meet what seem insurmountable challenges.
I sometimes ask my audience to imagine what it would be
like to be a fish in the ocean prior to the time when landdwelling animals had appeared. Perhaps there would arise a
fish-Darwin or a fish-Teilhard who announces that the ocean
will soon become overcrowded, and there is all that land
available with plenty of plant food and some insects besides.
The fish should make an effort to evolve forms which will
allow them to settle on land.
Of course, the suggestion seems impossible. Fish need
oxygen, and the gills, which are so efficient in extracting
oxygen from the water, would not work in the atmosphere.
Besides, the fins, so valuable for locomotion in water, would
not work either in air or underground in the soil. Even further,
eggs need water to keep them moist; in air they would dry out
and die. The whole thing is a utopian scheme which would
never work.

What the fish could not imagine in prospect, in retrospect we
take for granted. Reproduction by laying many eggs in water
and leaving them to hatch is replaced by several alternatives.
Amphibians live on land, but return to water to lay fish-like
eggs. Reptiles encase their eggs in a shell so that they do not
dry out. Mammals do away with the external depositing of
eggs entirely.
Locomotion likewise is solved by adaptation. Fins are lost
entirely by certain reptiles, which move by crawling motions
of the whole body. In most other animals, the fins are adapted
into limbs for walking, crawling, or digging.
The adaptation to land-based respiration is a most interesting
tale. The earliest cartilaginous fish such as sharks are able to
move about in the water by actively swimming, but are not
able to float. Except when resting on the bottom, they are
required to expend energy continuously. Their successors, the
bony fish, evolved a swim-bladder, an internal pouch which
can be filled with gas and which allows flotation. The swim
bladder, originally evolved for an entirely different purpose,
then became in an intermediate form, the lung fishes, a
primitive organ for breathing on land. Adaptations in
amphibians, then reptiles, and finally birds and mammals
resulted in the lungs which seem so natural to us.
It is all very logical, but only when we look back from our
present vantage point. To an observer at that time, it would
have seemed an unimaginable dream. In the same way, the
utopian society to come will certainly be a surprise. It will
express the inherent creativity and originality of the
evolutionary process, and so will be unlike anything seen
before.
Finally, I point out to my audiences that evolution is going
somewhere in a purposive way, not simply by blind chance.
Nature has worked for some thirteen billion years to bring us
to where we are today, and she will not abandon the project
now. Such is the basis for my position of hope. I believe
firmly that all will be well, and I pay my humble tribute to
Teilhard for bringing me to this realization.
Dominic Roberti is Professor Emeritus from the Chemistry
Faculty of St. Joseph’s University in Philadelphia, and
occasionally speaks at meetings of the Manhattan Teilhard
Group. He is currently working on a book about Teilhard’s
scientific accomplishments.

Getting Back in Touch with Teilhard de Chardin
Joan Boyle
I open this essay with a confession. Thirty-five years ago I
had trouble reading Teilhard and today I have trouble reading
Teilhard. I am saved from missing a lot of what has been
important to me in Teilhard’s thought through those who are
writing about him – and because of a small discussion group
in Midtown Manhattan that re-introduced Teilhard to this
novice in a gentle way this past year.
Years ago, I first tried to find out what the Teilhard fuss was
about but lacked a philosophical background to help in my
understanding. I attempted to absorb The Phenomenon of
Man at that long ago period, a time of change and hope in my
society and in my church. That was a time when I was
entering my twenties and was open to everything. I was
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learning to accept and welcome differences, a progression and
evolution from a limited world of my upbringing. Teilhard’s
ideas about evolution that was not just biology, but also
geology and anthropology that could spill over into culture
and the metaphysical seemed real in the explosion of ideas I
was experiencing.
Teilhard’s thoughts about God participating in physical
reality in the process of evolution, as influencing but not
imposing, seemed natural to me as one description of His
continuing presence.
People relating to God and His
benevolent care for the world, through prayer, worship,
spiritual communication, seemed right to me. There was a
pride too in being a Catholic - part of a church that produced a
thinker like Teilhard with ideas that would lead humankind
toward something better.
Teilhard also wrote of the change from the age of industry
into a new planetary phase. It made a lot of sense to me as I
watched the coming of the modern information society. We
seem indeed in a breakthrough place in human history and in
evolution. It could be that anyone would think of their own
time and place as special, but the huge changes occurring in
the move from the industrial age to one of worldwide
communication does make it seem so. It seemed to me that a
process of evolution within humans and within cultures could
lead to a true new stage in human evolution, as Teilhard
developed the idea.
I went looking for a quick summary among my readings to
find a series of thoughts I have kept from that early attempt to
read and learn about Teilhard. Here is one that comes closest
to what I remember as holding out the bright future that I took
on as a goal to work toward:

scandal of child abuse interferes with any hope of leadership.
There were those in many parts of the world that wanted to
move civilization and informed thought backward. With the
end of the Cold War, there were more small wars, hatred,
violence, in more places, and less love and peace.
Trying to read Teilhard in these difficult times is important
to me because there is so much evidence that we are going
backward. His optimism balances the pessimism that is taking
over today. I now need to be aware of the totality of the
evolutionary process that Teilhard started me thinking about
so long ago. I need to believe that evolution within and
without each of us brings a future of thought, love,
communications and human relationships.
In the process of rediscovering Teilhard, I am also
discovering related efforts like the Global Consciousness
Project (www.noosphere.princeton.edu) and the work of many
other writers and projects. I’m not certain I can regain the
optimism of thirty-five years ago within the current reality, but
the ideas in Teilhard’s writing still hold a challenge and logic
for me. I am grateful to be back looking at them again.

Noosphere: new stage in human evolution where human
beings live in a network of thought, love, communications
and human relationships which form a layer like an
envelope for the earth. (The Future of Man)

Faithful to the Jesuit tradition, Teilhard made an eight-day
retreat each year based on the Spiritual Exercises of St.
Ignatius. During these retreats he wrote daily reflections and
made notations about his prayer. Notes from eighteen retreats
remain among his papers: three from just after World War I
and fifteen in the years before he died. The missing notes
were probably left in China when he hastily left there in 1946.
These highly personal notes are filled with his own set of
abbreviations, with words and phrases in English, Latin,
German and Greek: but they have been deciphered and well
edited by Gerard-Henry Baudry, a French priest and Teilhard
scholar, who completed the work begun by Pierre Noir, S.J.
Teilhard proposed a “mysticism of the transverse,” a
mysticism that would take one to God through matter. This
manner of prayer would give him difficulties during retreats
when he would pull back from material involvements and try
to rest in “pure God” or “pure Omega.” His retreat notes often
alluded to his difficulty: in his 1942 retreat he compared
himself to a fish that cannot breath without water, so he could
not pray apart from God diffused throughout the cosmos. In
the following year his retreat notes tell of the same difficulty:
“I cannot live without the taste of God in all things, and yet as
soon as I force myself to retire into ‘pure God’ I have the
impression of emptiness and coldness.” (235) At times this
would lead him to wonder whether his mysticism ever would
lead to the peace and devotion that others seemed to find in
the more familiar devotions. But more often he would dismiss

Book and Journal Reviews
Notes de retraites (1919-1954)
Teilhard de Chardin, Pierre
Introduction and Notes by Gerard-Henry Baudry
Preface by Gustave Martelet, S.J.
Paris: Editions du Seuil, 2003. Pp. 374. 22 Euros.
Reviewed by Thomas King, S.J.

This brief quote expresses the idea of going forward, and
describes this new and better way that seemed so possible to
me at that time. As we learned and grew and became more
informed, more sophisticated, more complex in our
understanding, this new stage would be more and more
influential for participants and for the world. Elements of
oneness of peoples, of God, of evolution past, present and
future, this idea spoke to me from my earliest encounter with
Teilhard.
Fast forward to about a year ago, I became aware that my
original optimism in the back of my mind was getting lost.
For some years I hadn’t paid attention that the expected
evolution had not been occurring. Instead of a growth in
thought and in communication and love, we are better off
materially, but what was growing was greed and selfishness
all around. And while evolution toward the noosphere could
ebb and flow over time as part of a process, progress in a
linear way did not seem to be occurring.
With the events of 9/11, I was forced to pay closer attention
to my own lack of focus on these ideas. Human consciousness
was not growing to a higher level, much of the world tended to
the lowest common denominator. Communities were more
splintered, atomized, not networked together in purpose. My
Church is going back to an earlier time in its teachings and its
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these ways of prayer: “The individual does not arrive in God
except in and through the cosmos.” (98)
Through the years, Teilhard made many efforts to have his
religious/philosophical writings approved for publication by
the Catholic Church. He would reflect on his recent
disappointments, sometimes expressing annoyance with the
clerical minds that were deciding against him. But each time
he would come around to seeing the Church as a great phylum
of love and commit himself to it more deeply. He returns
often to thoughts of death (“A sure way to die peacefully is to
love the Becoming that has made us and leads along”). He
suggests that half of what passes as religion is born from an
awareness of death. But his thoughts remained optimistic: he
told of looking forward to meeting Christ in eternity and then
added in English, “What a thrill!”
These Retreat Notes do not give any new understanding of
Teilhard’s vision. But they let us see Teilhard the man as he
brought himself before God and tried to be honest with
himself about the different road he was taking. He was
confident that “the Holy Presence would gradually absorb
(him) into it.” But he could not understand how he could have
such a wondrous vision of Christ acting through all things and
still be subject to bouts of nervous anxiety. Then he would
ask himself whether the bouts were psychological or physical.
Running through his notes is a reminder that he should smile
and not become bitter. (Both Rhoda de Terra and Pierre
Leroy, S.J. have assured this reviewer that he was never
bitter.) The present work shows how much this was a
conscious decision. This is a well edited text and gives a
picture of Teilhard trying to understand himself each year.
His way to God was so original that before God he
experienced some ambiguity about it, but after reflection he
would commit himself to his “transverse mysticism” more
clearly than ever.

the meaning of this for the human future. Then, while Paul is
studying paleontology at the University of Paris, he falls in
love with a fellow student, a wealthy American named
Margaret Boulanger, unhappily married to the unfaithful
Andre. Paul (like Teilhard) tells Margaret that he does not
belong to himself, so he cannot give himself. But his love for
Margaret seems to be “part of the Greater Love.” Paul tells
Margaret their love will last forever, even though they must
separate. “I must stay in the Church, Margaret, even though
my personal happiness is the price I must pay….In any case
my life is stronger and richer because of you.” To assist him
in keeping his religious vows, he asks religious superiors to
send him to a mission in India, and he breaks off all
communication with Margaret.
Years later they meet again and Margaret asks to remain by
his side. Paul quietly refuses. Fleetingly she thinks of Andre
with whom she was in close physical proximity and yet far
apart. But even when alone, she claimed to know that Paul
was with her: “Independent of the hazards of existence, he
would be with her as long as she would live, because he had
become a part of her inner atmosphere, a part of herself.”
The title of the book is a quote from Elizabeth Barrett
Browning: “Guess now who holds thee?” – ‘Death,’ I said.
But, there, / The silver answer rang, ‘Not death, but Love.’” It
seems to be Margaret accepting their separation as a higher
form of love. They walked together for the last time, and “it
seemed to Margaret that with them walked most of the
warring world. All the men and women the world over, who
love and are loved and are forced to say good-bye.” The novel
has many fine moments; and running through its pages Rhoda
de Terra is trying to understand what Teilhard told her in
Burma of love, chastity, and separation. The novel has long
been out of print, but a copy was located through the Internet.

Member Publications and Presentations

The Silver Answer
Rhoda Hoff. New York: Dodd, Mead & Co., 1945.

Kathleen Duffy, SSJ, advises us of these recent publications
and presentations. Dr. Duffy is Professor of Physics at
Chestnut Hill College in Philadelphia.

Reviewed by Thomas King, S.J.
Rhoda Hoff is the pen name of Rhoda de Terra, the wife of
Helmet de Terra, a scientific associate of Teilhard who
worked with Teilhard in India, Burma and Java. During
Teilhard’s final years, Rhoda, after her divorce, did much to
take care of Teilhard and, with the approval of Jesuit
superiors, made arrangements and accompanied him on trips
to South Africa in 1951 and 1953. He was visiting in her
home when he died.
In the Spring of 1938, while the de Terras, Hallam Movius
and his wife, and Teilhard were in Burma, Rhoda often talked
with Teilhard with special interest in his friendship with the
American woman Ida Treat.
Eventually Rhoda said,
“Someone should write a novel about your life.” Teilhard
replied, “You are a writer; why don’t you?” So she wrote this
present book.
Her novel tells of Fr. Paul Magnier, a priest of the Order of
St. Boniface who (like Teilhard) had served as a stretcher
bearer in the First World War and there (like Teilhard)
developed ideas of all things being organically interrelated and

Publications:
The Spiritual Power of Matter: Teilhard and the
Exercises. Review for Religious. 63/2, 2004.
The Evolution of Love in Teilhard de Chardin. to be
published in Omega: Indian Journal of Religion and Science.
June 2004. This essay received a $1000 award from the
Institute for Research on Unlimited Love.
Presentations:
The Fabric of Ultimate Reality and Teilhard's
Evolutionary Tapestry. Society for Literature and Science.
Austin, TX, October 23-26, 2003.
The Relevance of Teilhard's Image of a Cosmic Tapestry
to Religion and Culture. European Society for the Study of
Science and Theology. Barcelona, Spain, April 1-6, 2004.
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law, and modern evolutionary science. A theologian and
Teilhard scholar, Deane-Drummond attempts to move beyond
“stewardship” to a role that is less invasive and more sensitive
to an interplay of stillness and action.

The Cellular Automaton and the Cosmic Tapestry:
Wolfram and Teilhard Model the Universe. Metanexus
Conference: Science and Religion in Context. June 5-9, 2004.
The full text of this paper will be reprinted in the next
Perspective and can presently be found at:
www.metanexus.net/conference2004/paperpresenters.html

Jencks, Charles. The Garden of Cosmic Speculation. London:
Frances Lincoln, 2003. The British philosopher and architect
presents an illustrated chronicle of the extraordinary landscape
and sculpture gardens at the Portrack estate grounds in
Scotland, originally conceived with his late wife Maggie
Keswick. Its grand inspiration is to move beyond mechanistic
models to express a self-organizing cosmic and earthly nature
suffused with analogy and spontaneity. The new complexity
sciences are seen to reveal a living universe wherein
microcosm and macrocosm are linked by fractal-like
geometric similarities. An overall arc proceeds via a “cosmic
code” through stages of energy, matter, life and consciousness
which just now awakens to take in the whole emergent,
portentous scenario.
Jencks goes on to propose a
“reconstructive postmodernism” which can create a
metanarrative guided by these vistas.
An example is The Universe Project which involves 25
steps or jumps built on a hillside to convey how the cosmos
develops by a manifest sequence of the same principles. It
rises from superstrings to symbiotic cells and on to human
reflection which now must choose the future. Each step is
graced with innovative artwork and inscription. Another
garden is based on molecular and cosmic DNA.
In effect, the universe has pre-ordering possibilities before
natural selection ever gets to work. Cosmogenesis produces
pattern, harmony, and organized complexity before there is
life. (24) Given enough time, a ‘complex adaptive system”
will evolve habits, traditions and a culture. To figure out the
universe, nature will produce culture. (224)

New Books and Articles
Bird, Richard. Chaos and Life: Complexity and Order in
Evolution and Thought. New York: Columbia University
Press, 2003. A British mathematician contends that we are
poised between two diametric conceptions of the universe.
The old Newton/Darwin school, with its emphasis on
particulate, linear and chance events, is no longer appropriate
for an organically complex, self-emergent cosmos. Bird’s
contribution is then to distinguish in a nonlinear nature the
presence of an innate, universal creativity. With fractal selfsimilarity as a model, each physical, biological and human
realm results from the sequential influence of basic
mathematical rules. The book is a good entry to the once and
future image of an exemplary genesis universe.
Rather than the old Newtonian picture, a new worldview is
arising: one of nature as an organic rather than an atomic
process and the organization of events as sequential rather
than random. (viii) Is there a way in which these viewpoints
can be brought together so that the science of biology can
progress? I believe they can, but such a synthesis implies no
less than a paradigm shift in our thinking, the consequence of
abandoning a random-selection worldview in favor of an
iterative-sequential worldview. (97)
Boaz, Noel and Russell Ciochon. Dragon Bone Hill. Oxford:
Oxford University Press, 2004. The well researched and
written story of the 1930’s finding of the Peking Man in a
quarry near the Chinese village of Zhoukoudian, in the hill
country west of Beijing. From the fossil bones, skulls and
teeth fragments found there could be reconstructed the
hominid phase known as Homo Erectus. Of much interest is
that Teilhard de Chardin is seen as a respected senior member
of the research team whose presence and stature held the
group together during several personnel changes. The role of
Davidson Black, George Barbour, Lanpo Jia, Franz
Weidenreich and many others in the excavations are carefully
chronicled. Also noted is a fictional account of the project:
The Peking Man is Missing by Claire Taschjian, later a
Teilhard Association member, who lived in Beijing during the
war years.

King, Ursula. Theories of Love: Sorokin, Teilhard, and
Tillich. Zygon. 39/1, 2004. The latest contribution from the
emeritus University of Bristol theologian and prolific
Teilhardian scholar. We reprint the article abstract.
Contemporary debates concerning a universal theory about
the praxis of love in human society and culture can benefit
greatly from the works of two twentieth-century thinkers, the
French paleontologist and religious writer Pierre Teilhard de
Chardin and the Russian-American sociologist Pitirim A.
Sorokin.
Although from very different personal and
disciplinary backgrounds, they share amazingly similar views
on the power of love as transformative energy for
transcending the individual self and for creating radically
new, collaborative, and cooperative ways of acting that will
transform whole societies, indeed the planet. Traditionally,
ideas of love have been associated with religion, but these two
thinkers advocate systematic scientific research on the
production and application of “love-energy” for the change of
culture, social institutions, and human beings. The article is
organized in five parts: (1) altruism, science and love: what is
love energy? (2) Teilhard’s understanding of the phenomenon
of love; (3) Sorokin’s approach to creative, altruistic love: (4)
comparison of Teilhard’s and Sorokin’s ideas; and (5)
performing works of love. As far as I am aware, this is the
first article comparing the remarkable parallels as well as

Bornstein, David. How to Change the World: Social
Entrepreneurs and the Power of New Ideas. New York:
Oxford University Press, 2004. On every continent grass roots
activists are combining the latest technologies such as
cellphones with innovative monetary and community solutions
to improve the lot of many developing and emerging regions.
Deane-Drummond, Celia. The Ethics of Nature. Malden,
MA: Blackwell, 2004. An academic work which is a
synthesis of classical wisdom teachings, Aquinas on natural
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distinctive differences between Sorokin’s and Teilhard’s ideas
on love as the highest form of human energy.
Mosco, Vincent. The Digital Sublime. Cambridge: MIT Press,
2004. In part, how Teilhard’s prescient vision of an emergent
global cerebral faculty, the noosphere, is being fulfilled in the
intensifying world wide web of the Internet.

her books, the British theologian considers the necessary shift
from a heaven to an earth-centered Christianity but notably
without an anthropic, human dominance. In this view, one’s
personal individuation is a phenomenal part of Earth’s selfmaking. Not quite a Teilhardian contribution, but Primavesi
provides an important body of work toward appreciating a
sustainable, sacred Gaia as the proper integral focus.

Murphy, George. The Cosmos in the Light of the Cross.
Harrisburg, PA: Trinity Press International, 2003. Theological
speculations about the future of Christianity in an evolutionary
creation. Murphy enlists Teilhard in support of the “Body of
Christ” as a coming worldwide super-personal life. But this
state is seen to actually enhance individual self-actualization
by means of Teilhard’s principle of “union differentiates.”
The book is an effort to grapple with a complete rethinking of
the Christian message in light of a temporally evolving realm
where earth and human can have their own incarnate value.

Sojourners. March 2004. Down-to-Earth Theology. A special
issue of this magazine “rooted in the prophetic biblical
tradition” which draws on these resources in support of a
sustainable ecological sensitivity to God’s natural creation.
Well written articles contend that evangelicals are, in fact, not
other-worldly but realize that care for the earth is an
indispensable form of worship. Authors include Susan Power
Bratton, director of environmental studies at Baylor
University, and Bruce McLaren, an environmentalist and
minister.

Peters, Ted and Martinez Hewlett. Evolution from Creation to
New Creation. Nashville: Abingdon Press, 2003.
A
theologian and a scientist sort out the many facets of aligning
and integrating traditional religious and modern cosmological
worldviews. A working metaphor is the current convergence
originally predicted in the Renaissance of God’s Two Books
of scripture and nature. In so doing, a spectrum is defined
which stretches from Theism: scientific creationism and
intelligent design ID to a wide midrange of Theistic Evolution
to an Atheism of materialist theories. Teilhard is seen as the
most radical model of an innately developing cosmic genesis
understood as the mode of Divine creation. The authors
provide a good summary of the thought of Philip Hefner,
Ursula Goodenough, John Haught, Kenneth Miller and others,
along with the ID school. Here is a concluding paragraph:
Finally, occupying the far end of the subspectrum, we find
Teilhard de Chardin. For this French Jesuit evolution is the
story of God’s creation, a story still unfolding. Eschatology
becomes collapsed into evolution, so the future becomes a
future chapter of nature’s unfolding telos. What others have
celebrated as the achievement of human freedom, Teilhard
sees as a mere stepping stone to the noosphere and a yet-tobe-enjoyed sharing of mind. Finally, at Point Omega, we will
see the rise of God and the full integration of matter and
spirit. (157)

Speth, James Gustave, ed. Worlds Apart: Globalization and
the Environment. Washington, DC: Island Press, 2003.
Leading spokespersons such as Maurice Strong, Jane
Lubchenco, Robert Kates and Vandana Shiva weigh in on the
international aspects of an imperative transition to a
sustainable earth society with regard to energy, resources,
economics, governance, feminine concerns and so on. While
human degradation of earth’s life support capacity is far along,
our corrective response is seen to be perilously belated and
much inadequate. (Recommended by Mary Evelyn Tucker)
Spretnak, Charlene. Missing Mary. New York: Palgrave
Macmillan, 2004. The feminist philosopher believes that our
dark age of the postmodern denial of narrative, mythic
meanings and the patriarchal dominance of the Catholic
Church, can be illuminated by a recovery of the ancient
Maternal Matrix so vitally evoked by Mary. As Spretnak has
done in her earlier books, this sensitive work again draws
upon the genesis cosmology of Teilhard, Thomas Berry and
Brian Swimme, along with other sources.
The cosmological sense of Mary can be understood to
complement the cosmological sense of Christ that was
expressed by the French Jesuit cosmologist Pierre Teilhard de
Chardin. He posited that the eucharist transforms not only
bread and wine but the totality of joy and pains engendered by
“the convergence of the world” as cosmogenesis pursues its
principal axis, the movement of the evolutionary cosmic
drama into ever-increasing complexity and consciousness.
Just as there is both a historical and a cosmic-transcendent
Christ, so one can perceive that there is a historical and a
cosmic-transcendent Mother Christ. Or, as Thomas Berry
puts it, “Mary is a cosmology,” a grand context for our
religious expressions of the human and the Divine. (100)
In her endorsement of the book, Mary Evelyn Tucker offers
these reflections:
Charlene Spretnak skillfully sheds light on the remarkable
reawakening of devotion to the feminine in a modern context.
Her careful historical analysis and her clear insights into the
cosmological implications of Mary make this book fascinating
and indispensable reading.

Prigogine, Ilya. Is Future Given? River Edge, NJ: World
Scientific, 2003.
Although the late Nobel laureate in
chemistry Prigogine is cited at the book’s author, it is actually
a collection of talks and interviews given by him at a
conference, with commentaries, in Greece in 2000. Their
import is to set aside the old physical view of the universe as a
reversible, deterministic mechanism, based on 19th century
equilibrium thermodynamics, in favor of an irreversible selforganizing development due to a far-from-equilibrium
thermodynamics. What is of interest is that Prigogine says (p.
61) that this very technical theory seems to him to accord with
Henri Bergson’s and Pierre Teilhard’s vision of an arrow of
time moving toward increased evolutionary complexity.
Primavesi, Anne. Gaia’s Gift: Earth, Ourselves and God
After Copernicus. London: Routledge, 2003. In the latest of
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Uhl, Christopher. Developing Ecological Consciousness:
Path to a Sustainable World. Lanham, MD: Rowman &
Littlefield, 2003. A Pennsylvania State University ecologist
and teacher found that imparting “left brain” facts to his
students did not inspire a “right brain” sensitivity to and
communion with the natural biospheric processes slowly
formed over billions of evolutionary years, nor incentives to
care for their future viability. In this book, Uhl draws on
Pierre Teilhard, Thomas Berry, Brian Swimme, Charlene
Spretnak, Joanna Macy and many others to present a three part

response. Part I, Earth, Our Home situates a living planet in a
cosmic genesis. Assessing the Health of the Earth, Part II,
examines the “physiology” of an overstressed web of life,
such as declines in migratory bird populations. Part III,
Healing Ourselves, Healing Earth, joins many themes by
noting the need for a meaningful cosmological story, images
of a creative sustainable society and by these visions, new
pathways
to
empower
personal
and
community
transformation.

Teilhard Perspective
We welcome suggestions of relevant ideas, books, news, events and contributions of articles. Please send
to Arthur Fabel 11 Meadowbrook Dr., Hadley, MA 01035; phone/fax 413 549 1416; artfabel@crocker.com.
The Teilhard Perspective news letter along with the semiannual Teilhard Studies pamphlet and meeting
notices are available through membership. Please contact us at: American Teilhard Association, The
Spirituality Institute, Iona College, 715 North Ave., New Rochelle NY 10801. Annual membership is
$30. The Association website is www.teilhard.cjb.net
The Association President and Vice President are John Grim and Mary Evelyn Tucker. They can be
reached at Dept. of Religion, Bucknell University, Lewisburg, PA 17837. Phone 570 577 1205, Fax 570 577
1064. Email: grim@bucknell.edu, mtucker@bucknell.edu.
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